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Introduction 
 
The Baptism or re-Baptism of the heretics was always a great debate in 
the Early Church. Some fathers such as Firmilian of Caesarea of 
Cappadocia (third century) considered the baptism of the heretic as 
null.1 The African bishops such as Cyprian, (contemporary to the pope 
Stephen), never recognise the validity of the Baptism of the Heretics.2 
His compatriot (fellow country man) Tertullian had also the same 
attitude3. While Stephen, pope of Rome (254-257) considered the 
                                                 
*
  I would like to thank father Athanasius of Saint Macarius who kindly provide me 
with a copy of this manuscript kept in a private collection. 
1
  J. QUASTEN, Initiation aux Pères de L’Eglise. Traduit par J. Laporte (Paris: Cerf 
1958), II, p.154. 
2
  J. QUASTEN,  Initiation ..., II, pp. 292, 406, 432, 435, 448. 
3
  J. QUASTEN,  Initiation ..., II, p. 332. 
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rebaptism of the heretic as an innovation.4 This opinion is shared by 
his successor Sixtus (257-258).5 
After the Council of Chalcedon, Peter the Iberian, Philoxenus of 
Mabboug and Timothy Aelurus6 believed that those who renounced 
Chalcedon should not be subjected to the humiliation of re-ordination 
or re-baptism but should rather make a written profession of faith and 
penance7. 
Severus of Antioch is the most outspoken in this issue. Many of his 
letters mentioned his opinion such as his letter to the Orthodox 
clergymen and laymen in Antioch 
 
“About those who have erred and fallen away to heretical 
communion, and have repented and wish to come back to the 
truth by the path of legal penitence…Whereas some, as I learn, 
of those who are said to have been re-ordained, a thing horrible 
even to hear.”8  
 
To Simeon the presbyter and archmandrite of the monastery of 
Teleda, Serevus wrote: 
 
“Receive those who wish to come to the orthodox faith and 
share with you in the same struggles.”9 
 
To Isaac of blessed memory, Severus repeated the same 
statement.10 Severus mentioned the regulations of Timothy Aelurus so 
that John and John the presbyters accepted Silvanus the priest: 
 
“As to Silvanu who is of heretical ordination, but begs to be 
received, you ought not to be diffulty seeing that the 
regulations of the holy Timothy have marked out the proper 
                                                 
4
  J. QUASTEN,  Initiation ..., II, p. 282. 
5
  J. QUASTEN,  Initiation ..., II, p. 284. 
6
  On his life, cf. T. ORLANDI, Storia della Chiesa di Alessandria (Milano, 1968), II, 
pp. 89-90. Evelyn WHITE, Monasteries of Wadi N'Natrun, I (New Yok, 1926), n° 31. 
About his role in the ecclesiastical affairs, cf. Ph. BLAUDEAU, “Timothée Aelure et la 
direction ecclesiale de l’Empire post-Chalcédonien”, Revue des Etudes Byzantines 54 
(1996), pp. 107-133. 
7
  P. ALLEN & C.T.R. HAYWARD, Severus of Antioch – the Early Church Fathers 
(London & New York: Routedge, 2004), p. 21 and note 40 on p. 177. 
8
  E.W. BROOKS, The Sixth book of the Select letters of Severus patriarch of Antioch in 
the Syriac version of Athanasius of Nisibis (London: The Text and Translation Soci-
ety, 1904), II/2, p. 320 (translation). 
9
  E.W. BROOKS, The Sixth book of the Select letters of Severus ..., p. 323. 
10
  E.W. BROOKS, The Sixth book of the Select letters of Severus ..., p. 324. 
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course for you, and have laid down for you the method to be 
followed in this case...”11 
 
Severus gave a detailed account his letter to John, Philoxenus and 
Thomas the bishops, confessors on the hill of Marde arguing about the 
validity of the baptism of this heretics by mentioning Timothy of 
Alexandria once more:  
 
“For you teach those who stand to keep the orthodox faith, and 
to practise a devout and just life: while to those who have been 
led away to error you teach the way of repentance by giving 
them forgiveness canonical and legal… Whence also a certain 
Theodotus, one of the bishops of Palestine, because he 
presumed to anoint certain persons, was repudiated and 
expelled, both by Timothy archbishop of the city of the 
Alexandrines and by all who shared his opinions”12 
 
1. The manuscript 
 
The manuscript is a collection of moral and pastoral theology for 
priests in addition to some practical – liturgical issues Fol.149 recto 
contains the following colophon: 
 
 ﻦﻣ ﺮﺸﻋ ﱐﺎﺜﻟﺍ ﻙﺭﺎﺒﳌﺍ ﺲﻴﻤﳋﺍ ﻡﻮﻳ ﺮﻫﺎﻄﻟﺍ ﻥﻮﻧﺎﻘﻟﺍ ﻮﻫ ﻱﺬﻟﺍ ﺏﺎﺘﻜﻟﺍ ﺍﺬﻫ ﺯﺎﳒ
 ﺔﻨﺳ ﺮﻬﺷ ﻊﺑﺎﺳ ﺕﺎﻬﻣﺮﺑ1570 ﷲﺍ ﺎﻨﻗﺯﺭ ﺭﺍﺮﺑﻻﺍ ﺍﺪﻌﺴﻟﺍ ﺭﺎﻬﻃﻻﺍ ﺍﺪﻬﺸﻠﻟ ﺔﻴﻄﺒﻗ 
ﲔﻣﺍ ﲑﺧﻻﺍ ﺲﻔﻨﻟﺍ ﱃﺍ ﻢﺎﺒﻠﻃ ﻝﻮﺒﻘﺑ 
 ﺎﻧﻮﺑﺍ ﺲﻴﻔﻨﻟﺍ ﻞﻣﺎﻜﻟﺍ ﻦﲤﻮﳌﺍ ﱪﳊﺍ ﺲﻳﺪﻘﻟﺍ ﺮﻫﺎﻄﻟﺍ ﻞﺿﺎﻔﻟﺍ ﺏﻻﺍ ﻪﺑ ﻢﺘﻬﳌﺍ ﻥﺎﻛﻭ
ﺍ ﻚﻟﺫﻭ ﻕﺮﺸﻟﺍ ﻭﺎﻘﺑ ﺔﻨﻳﺎﻜﻟﺍ ﺎﻨﻴﻣﺮﻫ ﻮﺑﺍ ﻢﻴﻈﻌﻟﺍ ﺲﻳﺪﻘﻟﺍ ﺔﻌﻴﺑ ﻡﺩﺎﺧ ﺎﻨﻴﻣﺮﻫ ﺺﻤﻘﻟ
 ﻩﺪﻋﺎﺴﻳ ﻥﺍ ﻩﺎﲰ ﰲ ﱄﺎﻌﻟﺍ ﻪﻟﻻﺍ ﺏﺮﻟﺍ ﻝﺎﺴﻨﻓ ﻪﻟﺎﺣ ﺐﻠﺻﻭ ﻪﻟﺎﻣ ﻦﻣ ﻪﻴﻠﻋ ﻑﺮﺻ
 ﺓﺪﻴﺴﻟﺍ ﺖﺴﻟﺍ ﺔﻋﺎﻔﺸﺑ ﻩﺎﻳﺎﻄﺧ ﺕﺍﺮﻔﻏ ﻊﻣ  ﻪﻴﻓ ﺎﲟ ﻞﻤﻌﻟﺍ ﻰﻠﻋ ﻪﻣﺎﻤﺘﻫﺍ ﺽﻮﻋ
ﲔﻣﺍ ﻩﺎﺿﺭﺍ ﻦﻣ ﺔﻓﺎﻛﻭ ﺍﺪﻬﺸﻟﺍﻭ ﻞﺳﺮﻟﺍﻭ ﺔﻜﻳﻼﳌﺍﻭ ﻯﺭﺪﻌﻟﺍ  
 ﻉﺎﺒﻳﻻ  ﻕﺮﺷ ﻭﺎﻘﺑ ﺔﻓﻭﺮﻌﳌﺍ ﺎﻨﻴﻣﺮﻫ ﻮﺑﺍ ﺲﻳﺪﻘﻟﺍ ﺔﻌﻴﺑ ﻰﻠﻋ ﺃﺪﻠﳐ ﺎﺴﺒﺣﻭ ﺍﺪﺑﻮﻣ ﹰﺎﻔﻗﻭ
 ﻦﻤﻠﻛﻭ ﻑﻼﺘﻟﺍ ﻩﻮﺟﻮﻟﺍ ﻦﻣ ﻪﺟﻮﻟ ﻪﺘﻴﻔﻗﻭ ﻦﻣ ﺝﺮﳜ ﻻﻭ ﺭﺎﻌﺘﺴﻳ ﻻﻭ ﻦﻫﺮﻳ ﻻﻭ
                                                 
11
  E.W. BROOKS, The Sixth book of the Select letters of Severus ..., pp. 326-337. 
12
  E.W. BROOKS, The Sixth book of the Select letters of Severus ..., pp. 347-350. 
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 ﻦﻣﻭ ﺮﺣﺎﺴﻟﺍ ﻥﻮﻤﻴﺳ ﻊﻣ ﻪﺒﻴﺼﻧ ﻥﻮﻜﻳ ﺮﻛﺫ ﺎﻣ ﻪﺟﻮﻟ ﻪﺘﻴﻔﻗﻭ ﻦﻋ ﻪﺟﺮﺧﺍﻭ ﺍﺪﻌﺗ
 ﲔﻣﺍ ﻪﻈﻔﳛ ﷲﺍ ﻪﻧﺎﺻﻭ ﻪﻈﻔﺣ ﻦﻣﻭ ﻪﻬﺒﺸﻳ  
 
Translation: 
 
“(Here) finishes this book, which is the pure canon on blessed 
Thursday 12th of Baramhat, which is the seventh month, in the Coptic 
year 1570 of the pure,13 happy righteous martyr, May God grant us, the 
acceptance of their prayers to the last breath. Amen! 
The person in charge was the honoured pure, saint, perfect entrusted 
precious priest, our father the Hegumen Hermina the minister of the 
church of the great saint Abba Hermina14 at Qaw15 of the East, by 
spending his own money and his private belongings, we beseech the 
Lord elevated God in His Highest to help him and reward him zeal for 
this work, by the forgiveness of his sins, through the intercessions of 
Lady Madonna, the Virgin, the angels, the pure Apostles, the martyrs 
and all who pleased Him. 
An inalienable endowment and eternal bequest for the church of 
saint Abba Hermina at Qaw of the East. It should be sold or given as a 
pledge, or borrowed, or taken out of his endowment for any damaging 
reason whoever transgress and took it out of his endowment for the 
abovementioned reason, will have his share with Simon the Magician 
and who resembled to him; and whoever preserved and conserved it, 
God may guard him; Amen! 
 
1.1. The text 
 
ﺪﺣﺍﻮﻟﺍ ﻪﻟﻻﺍ ﺱﺪﻘﻟﺍ ﺡﻭﺮﻟﺍﻭ ﻦﺑﻻﺍﻭ ﺏﻻﺍ ﻢﺴﺑ 
ﺍ ﺐﻴﺗﺮﺗ ﻦﻣ ﺔﺨﺴﻧ ﰲ ﺪﺟﻭ ﺎﻣ ﺍﺬﻫ ﻱﺍ ﻦﻣ ﻝﺎﻘﺘﻧﻻﺍ ﺩﺍﺭﺍ ﻥﺍ ﺔﻴﻄﺒﻘﻟﺍ ﺔﻔﻳﺎﻄﻟ
ﺔﻴﻋﻮﺿﻮﻣ ﻝﺎﻌﻓﺎﺑ ﻁﻭﺮﺸﻣ ﻪﻟﻮﺒﻘﻓ ﺔﻴﺑﻮﻘﻌﻴﻟﺍ ﺔﻔﻳﺎﻄﻟﺍ ﱃﺍ ﺔﻴﻧﺍﺮﺼﻨﻟﺍ ﻒﻳﺍﻮﻄﻟﺍ  
                                                 
13
  I.e. 20 March 1854AD 
14
  J. MUYSER, “Ermite périgrinant et pèlerin infatigable; fragment arabe de la vie 
d’Anba Harmin, racontée par son compagnon de voyage Apa Hor de Preht”, BSAC 9 
(1943), pp. 159-23. R.-G. COQUIN, “Harmina, Saint”, CE 4, pp.1209a-1209b. 
15
  R.-G. COQUIN and M MARTIN, S. J. “Dayr Harmina”, CE 3, p. 808. Fr Samuel AL-
SURIANY & Badii HABIB, Guide to Ancient Coptic Churches and Monasteries in 
Upper Egypt (Cairo, 1991), nº 101. (South of al-Badari, Izbat al-Aqbat). 
 ...etibocaJ-non eht fo ecnatpecca ehT
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ﻓﻤﻦ ﺫﻟﻚ ﻳﺼﻮﻡ ﺍﻻﺭﺑﻌﲔ ﺍﳌﻘﺪﺳﺔ ﻭﻫﻮ ﺍﻥ ﻳﻜﻮﻥ ﺍﻟﺼﻮﻡ ﲦﺎﻧﻴﺔ ﲨﻊ ﰲ ﻛﻞ 
ﺍﻭﻝ ﺍﻻﺳﺎﺑﻴﻊ ﺍﳌﺬﻛﻮﺭﺓ ﻳﻮﻡ . ﲬﺴﺔ ﺍﻳﺎﻡ ﺧﺎﺭﺟﺎﹰ ﻋﻦ ﺳﺒﻮﺎ ﺍﻭ ﺣﺪﻭﺩﻫﺎﺍﺳﺒﻮﻉ 
ﻳﻮﻡ ﺍﳉﻤﻌﺔ ﲨﻌﺔ ﺍﻟﺼﻠﺒﻮﺕ ﺍﻟﺬﻱ ﻫﻮ ﻗﺒﻞ ﺍﻟﺼﻠﺒﻮﺕ ﺍﻟﺬﻱ ﻗﺒﻞ ﺍﻻﺛﻨﲔ ﻭﺍﺧﺮﻫﻢ 
ﺍﻥ ﻻ ﻳﺎﻛﻞ ﻓﻴﻪ ﺷﻴﺎ ﻣﻦ ﺍﻟﺰﻫﻮﻣﺎﺕ . ﺍﻟﻔﺼﺢ ﺍﳊﻘﻴﻘﻲ ﺍﻟﺬﻱ ﻳﺘﻠﻮﻩ ﺍﻟﺴﺒﺖ ﺍﻟﻜﺒﲑ
ﻭﺍﺫﺍ ﺍﻗﺮ ﺑﺼﺤﺔ ﺫﻟﻚ ﻭﺍﻟﺰﻡ ﻧﻔﺴﻪ . ﻭﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺴﺒﻌﺔ ﺍﳌﻌﻠﻮﻣﺔ. ﻭﻻ ﻣﺎ ﻳﺘﻮﻟﺪ ﻣﻨﻬﺎ
ﺍﳌﺴﺘﻘﻴﻤﺔ ﺍﻟﺬﻱ ﺑﻌﻤﻠﻬﺎ ﻓﻴﻮﻗﻒ ﺍﻣﺎﻡ ﺍﳌﺬﺑﺢ ﺍﳌﻘﺪﺱ ﻭﻳﻌﺘﺮﻑ ﺑﺎﻻﻣﺎﻧﺔ ﺍﻻﺭﺛﺬﻛﺴﻴﺔ 
ﰒ . ﻭﺿﻌﻮﻫﺎ ﺍﻻﺑﺎ ﺍﻟﻘﺪﻳﺴﲔ ﺍﻟﺜﻠﺜﻤﺎﻳﺔ ﻭﲦﺎﻧﻴﺔ ﻋﺸﺮ ﺑﻨﻴﻘﻴﺔ ﻣﻦ ﻏﲑ ﺯﻳﺎﺩﺓ ﻭﻻ ﻧﻘﺼﺎﻥ
ﻓﺎﻧﻪ ﺍﳌﺴﻴﺢ ﻭﺍﺣﺪ ﰲ ﺍﻟﻘﻨﻮﻡ ﻭﺍﻟﻄﺒﻴﻌﺔ ﻭﺍﳌﺸﻴﺔ ﻭﺍﻻﺭﺍﺩﺓ . ﻳﻘﺮﻯ ﺗﻠﻮ ﺍﻻﻣﺎﻧﺔ ﺍﳌﻘﺪﺱ
ﰒ ﺑﻌﺪ ﺫﻟﻚ ﻳﺸﺘﺮﻙ ﻣﻊ ﺍﳌﻮﻣﻨﲔ ﰲ ﺍﻟﺼﻼﺓ ﻭﺍﻟﻘﺮﺑﺎﻥ ﻭﺍﳌﻌﻠﻮﻡ ﺍﻥ ﺍﺻﻮﻝ ﻃﻮﺍﻳﻒ 
ﻛﲔ ﰲ ﺍﻻﻋﺘﻘﺎﺩ ﻭﻫﻢ ﺍﳌﻠﻜﻴﺔ ﻭﺍﻟﻨﺴﻄﻮﺭﻳﺔ ﻭﺍﻟﻴﻌﻘﻮﺑﻴﺔ ﰲ ﻋﺸﺮﺓ ﺍﻟﻨﺼﺮﺍﻧﻴﺔ ﻣﺸﺘﺮ
ﻓﺎﺫﺍ ﺍﺗﻔﻖ ﺍﻥ . ﺍﺻﻮﻝ ﻣﻦ ﺍﻻﳝﺎﻥ ﻣﻦ ﲨﻠﺔ ﺫﻟﻚ ﺍﻻﻋﺘﺮﺍﻑ ﺑﺎﳌﻌﻤﻮﺩﻳﺔ ﺍﻟﻮﺍﺣﺪﺓ
ﻳﺮﺟﻊ ﺍﺣﺪ ﻣﻦ ﺍﻟﻄﻮﺍﻳﻒ ﺍﳌﻠﺘﲔ ﺍﻭ ﻣﻦ ﺗﻮﺍﺑﻌﻬﻢ ﻋﻦ ﻣﺬﻫﺒﻪ  ﻳﻘﺼﺪ ﺍﻟﺪﺧﻮﻝ ﺍﱃ 
ﻘﻨﻮﻣﲔ ﻣﺬﻫﺐ ﺍﻟﻴﻌﺎﻗﺒﺔ ﻓﻴﺴﺘﻘﺮ ﻋﻠﻰ ﻣﻌﻤﻮﺩﻳﺘﻪ ﻣﻦ ﺑﻌﺪ ﺟﺤﻮﺩﻩ ﺑﺎﳉﻮﻫﺮﻳﻦ ﻭﺍﻟ
ﻭﻳﻌﺘﺮﻑ ﺑﺎﻟﻮﺣﺪﺓ ﰲ ﻛﻠﻤﺎ ﺫﻛﺮﻧﺎﻩ . ﻭﺍﳌﺸﻴﺘﲔ ﰲ ﺣﻘﻴﻘﺔ ﺍﻟﺴﻴﺪ ﺍﳌﺴﻴﺢ ﻟﻪ ﺍﺪ
ﰒ ﻳﻘﺮﻯ ﺍﻟﻜﺎﻫﻦ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﺍﳌﻮﺿﻌﺔ ﰲ ﺍﻟﺒﻴﻌﺔ ﺍﻟﻘﺒﻄﻴﺔ ﺍﳌﻼﳝﺔ ﻟﻜﻞ ﻭﺍﺣﺪ . ﺑﺪﻳﺎ
ﻭﻳﻜﻮﻥ ﺫﻟﻚ ﲨﻴﻌﻪ ﻗﺪﺍﻡ ﻣﺬﺑﺢ ﺍﷲ . ﻣﻦ ﺍﻟﻔﺮﻕ ﻋﻨﺪ ﺩﺧﻮﻟﻪ ﻟﺮﺍﻱ ﺍﻟﺒﻴﻌﺔ ﺍﻟﻘﺒﻄﻴﺔ
ﻮﻩ ﻣﺎ ﻳﻨﺒﻐﻲ ﻣﻦ ﺍﻻﻋﺘﺮﺍﻑ ﻭﺑﻨﻌﻤﺔ ﺍﷲ ﺗﻌﺎﱃ ﺍﻧﻪ ﻳﻘﻒ ﺑﺘﻠﻘﲔ ﺍﻟﻜﺎﻫﻦ ﻟﻪ ﺍﻻﻣﺎﻧﺔ ﻭ ﺗﻠ
ﻗﺪﺍﻡ ﺍﳌﺬﺑﺢ ﻛﻤﺎ ﺫﻛﺮﻧﺎ ﺍﻭﻻ ﻭﻳﺴﺠﺪ ﷲ ﺛﻠﺜﺔ ﻣﻄﺎﻧﻴﺎﺕ ﰒ ﻳﻠﻘﻨﻪ ﺍﻟﻜﺎﻫﻦ ﺍﻻﻣﺎﻧﺔ 
ﺑﻜﻤﺎﳍﺎ ﻭﺗﻠﻮﻫﺎ ﻳﻘﻮﻝ ﺍﻋﺘﺮﻑ ﺑﺎﻥ ﺍﺑﻦ ﺍﷲ ﺍﻟﻜﻠﻤﺔ ﺍﻻﺯﻟﻴﺔ ﺍﺧﺬ ﻣﻦ ﺳﻴﺪﺗﻨﺎ ﻛﻠﻨﺎ 
ﻘﻲ ﻭﺍﺣﺪ ﻣﻊ ﻣﺮﲤﺮﱘ ﺍﻟﺒﺘﻮﻝ ﺟﺴﺪﺍ ﺫﻭ ﻧﻔﺲ ﻋﺎﻗﻠﺔ ﻧﺎﻃﻘﺔ ﻭﺟﻌﻠﻪ ﺑﺎﻻﲢﺎﺩ ﺍﳊﻘﻴ
ﻻﻫﻮﺗﻪ ﻃﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ ﺍﻗﻨﻮﻡ ﻭﺍﺣﺪ ﺷﺨﺺ ﻭﺍﺣﺪ ﺑﻐﲑ ﺍﺧﺘﻼﻁ ﻭﻻ ﺍﻣﺘﺰﺍﺝ ﻭﻻ 
ﺍﺳﺘﺤﺎﻟﺔ  ﻭﻻ ﺗﻐﻴﲑ ﻭﺍﺳﻠﻢ ﺟﺴﺪﻩ ﻋﻠﻰ ﺧﺸﺒﺔ ﺍﻟﺼﻠﻴﺐ ﺍﳌﻘﺪﺱ ﺑﺎﺭﺍﺩﺗﻪ ﻭﺣﺪﻩ ﻋﻦ 
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ﻫﻮ ﺍﻟﺬﻱ ﺩﻋﻲ ﺍﱃ ﻋﺮﺱ ﻗﺎﻧﺎ . ﲨﻴﻌﻨﺎ ﻭﺍﻥ ﺍﳌﺴﻴﺢ ﺑﻌﺪ ﺍﲢﺎﺩﻩ ﺑﺎﳉﺴﺪ ﻭﺍﺣﺪ ﻫﻮ
ﺎﻻﻩ ﻭﱂ ﻳﻔﺘﺮﻕ ﰲ ﲨﻴﻊ ﺍﺣﻮﺍﻟﻪ ﺍﳉﻠﻴﻞ ﻛﺎﻻﻧﺴﺎﻥ ﻭﻫﻮ ﺍﻟﺬﻱ ﺣﻮﻝ ﺍﳌﺎ ﲬﺮﺍ ﻛ
ﻭﺍﻋﻤﺎﻟﻪ ﻓﺎﻥ ﺍﲢﺎﺩ ﺍﳌﺴﻴﺢ ﲜﺴﺪﻩ ﻛﺎﲢﺎﺩ ﺍﻟﻨﻔﺲ ﻭﺍﳉﺴﺪ ﻭﺍﻥ ﻛﺎﻧﺖ ﺍﻟﻨﻔﺲ 
ﻭﺍﳉﺴﺪ ﻣﻦ ﻃﺒﻌﺎﺕ ﳐﺘﻠﻔﺎﻥ ﻓﺒﺎﲢﺎﺩﳘﺎ ﺻﺎﺭ ﺍﻧﺴﺎﻥ ﻭﺍﺣﺪ ﻛﺬﻟﻚ ﺍﻟﺴﻴﺪ ﺍﳌﺴﻴﺢ 
ﻭﻫﻮ ﲜﺴﺪﻩ ﻣﺴﻴﺢ ﻭﺍﺣﺪ ﺭﺏ ﻭﺍﺣﺪ ﻃﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ ﻣﺸﻴﺔ ﻭﺍﺣﺪﺓ ﻓﺎﻧﻪ ﺻﺎﺭ 
 ﻭﻭﺟﻬﺎ ﻭﺍﺣﺪﺍ ﻻ ﻳﻔﺘﺮﻕ ﺍﱃ ﺍﺛﻨﲔ ﻭ ﺍﻧﻪ ﺛﺎﻟﻮﺙ ﺑﺎﻻﲢﺎﺩ ﺍﺑﻨﺎ ﻭﺍﺣﺪﺍ ﻭﻣﺴﻴﺤﺎ ﻭﺍﺣﺪﺍ
ﻭﺍﺣﺪ ﻗﺒﻞ ﺍﻻﲢﺎﺩ ﻭﺑﻌﺪ ﺍﻻﲢﺎﺩ ﻭﺑﻌﺪﻩ ﱂ ﻳﺪﺧﻞ ﻋﻠﻴﻪ ﺯﻳﺎﺩﺓ ﺑﺎﳉﺴﺪ ﻭﺍﻥ ﺍﳌﺴﻴﺢ 
ﻛﻠﻤﺔ ﺍﷲ ﻣﺴﺎﻭﻱ ﺍﻻﺏ ﰲ ﺍﳉﻮﻫﺮ ﺧﺎﻟﻖ ﻗﺪﱘ ﺍﺯﱄ ﻛﺎﺑﻴﻪ ﻭﺭﻭﺡ ﻗﺪﺳﻪ ﻣﻮﻟﻮﺩ ﻣﻦ 
 ﺍﻻﺏ ﻗﺒﻞ ﻛﻞ ﺍﻟﺪﻫﻮﺭ ﻧﻮﺭ ﻣﻦ ﻧﻮﺭ ﺍﻟﻪ ﺣﻖ ﻣﻦ ﺍﻟﻪ ﺣﻖ ﻣﻮﻟﻮﺩ ﻏﲑ ﳐﻠﻮﻕ ﻣﺴﺎﻭﻱ
ﺍﻻﺏ ﰲ ﺍﳉﻮﻫﺮ ﺍﻟﺬﻱ ﺑﻪ ﻛﺎﻥ ﻛﻞ ﺷﻲ ﻫﺬﺍ ﺍﻟﺬﻱ ﻣﻦ ﺍﺟﻠﻨﺎ ﳓﻦ ﺍﻟﺒﺸﺮ ﻭﻣﻦ ﺍﺟﻞ 
ﺧﻼﺻﻨﺎ ﻧﺰﻝ ﻣﻦ ﺍﻟﺴﻤﺎ ﻭﲡﺴﺪ ﻣﻦ ﺭﻭﺡ ﺍﻟﻘﺪﺱ ﻭﻣﻦ ﻣﺮﱘ ﺍﻟﻌﺪﺭﻯ ﻭﱂ ﺗﻔﺘﺮﻕ 
ﺍﻟﻄﺒﺎﻳﻊ ﻣﻦ ﺑﻌﺪ ﺍﻻﲢﺎﺩ ﺑﻞ ﻧﻘﻮﻝ ﻃﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ ﷲ ﺍﻟﻜﻠﻤﺔ ﻣﺘﺠﺴﺪﺍ ﺑﺴﺮ ﻻ ﻳﺪﺭﻙ 
ﻌﺔ ﻭﺍﳌﺸﻴﺔ ﺍﻻﺭﺍﺩﺓ ﻟﻪ ﺍﺪ ﻭﺍﻥ ﺍﳌﺴﻴﺢ ﻣﺴﻴﺢ ﻭﺍﺣﺪ ﻣﻦ ﻛﻞ ﻭﺟﺔ ﰲ ﺍﻻﻗﻨﻮﻡ ﻭﺍﻟﻄﺒﻴ
  .ﻣﻊ ﺍﺑﻴﻪ ﻭﺭﻭﺡ ﻗﺪﺳﻪ ﺍﱃ ﺍﻻﺑﺪ ﺍﻣﲔ
 ﻭﻣﻦ ﺑﻌﺪ ﺍﻋﺘﺮﺍﻓﻪ ﲟﺎ ﺷﺮﺡ ﺍﻭﻻ ﳚﻠﺴﻪ ﺍﻟﻜﺎﻫﻦ ﻗﺪﺍﻡ ﺑﺎﺏ ﺍﳌﺬﺑﺢ ﰒ ﻳﻘﻮﻝ ﺍﻟﻜﺎﻫﻦ
   
 ﺑﻜﻤﺎﳍﺎ tvifm narf ne;
 ﺑﻜﻤﺎﳍﺎ  tvinep eè
 ﺑﻜﻤﺎﳍﺎ <f ihn ian
 ﺍﱃ ﻛﻤﺎﻟﻪ invétehN
  
ﺍﺳﻪ ﻭﻭﻋﺎ ﻛﺘﺎﺏ ﺍﻻﳒﻴﻞ ﻣﻮﺿﻮﻉ ﻋﻠﻰ ﺭ ﻭﻳﻜﻮﻥﰒ ﻳﻘﻮﻝ ﻗﻄﻊ ﺍﻟﺜﺎﻟﺜﺔ ﻭﲢﻠﻴﻠﻬﺎ 
 ﻣﺮﺓ AMﺍﳌﲑﻭﻥ ﺑﻜﻤﺎﳍﺎ ﻭﺍﻟﺼﻠﻴﺐ ﻭﻳﻘﺮﻯ ﻋﻠﻴﻪ ﲨﻴﻊ ﲢﺎﻟﻴﻞ ﺍﻟﺒﻴﻌﺔ ﻭﻛﺮﻳﺎﻟﻴﻪ 
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 ﺐﻴﻠﺼﻟﺎﺑ ﻚﻟﺬﻛﻭ ﺱﺪﻘﳌﺍ ﺙﻮﻟﺎﺜﻟﺍ ﻢﺳﺎﺑ ﻞﻴﳒﻻﺎﺑ ﻦﻫﺎﻜﻟﺍ ﻪﴰﺮﻳﻥﻭﲑﳌﺍﻭ ﺱﺪﻘﳌﺍ 
 ﺎﻌﻄﻗ ﺕﺍﺮﻣ ﺔﺜﻠﺛ ﺎﻬﻤﺘﲞ ﺔﻣﻮﺘﳐ ﻲﻫﻭ ﺱﺪﻘﳌﺍ ﻥﻭﲑﳌﺍ ﺓﻭﺭﺎﻘﺑ ﺎﻀﻳﺍ ﻦﻫﺎﻜﻟﺍ ﻪﴰﺮﻳ ﰒ
ﺩﺎﳌ ﻪﻌﻄﻘﻳ ﻱﺬﻟﺍ ﻥﻮﻧﺎﻘﻟﺍ ﻞﻤﻜﻳ ﻥﺍ ﱃﺍ ﻪﻠﻬﳝﻭ ﺔﻛﱪﻟﺍ ﺓﺍﺮﻘﺑ ﻚﻟﺫ ﻢﺘﳜﻭ ﻡﻼﻜﻟﺍ ﺓ
ﺎﻳﺪﺑﺍ ﺎﳝﺩ ﺪﺍ ﺎﻨﺑﺮﻟﻭ ﻪﻓﺍﺮﺘﻋﺍ ﻞﺑﺎﻗ 
 
Translation: 
  
“In the name of the Father and the Son and the Holy Spirit one God. 
This is what was found in a copy arranged by the Coptic 
domination, if somebody from another denomination wishes to become 
a member in the Jacobite denomination; his acceptance is subject to 
objective deeds: 
Among these (requirements), that he might fast the holy Forty 
(days), which is eight weeks and five days a week without (counting) 
the Saturdays and Sundays. The beginning of the abovementioned 
weeks is Monday and their end is Friday, the crucifixion’s week, which 
is a week before the crucifixion, before the true Passover, and which is 
followed by the Great Saturday. He should not eat any fatty (meats) or 
what is coming from them. 
He should perform the seven known prayers. If he acknowledges 
the correctness of that and commit himself to do it, then he should 
stand in front of the holy altar16 and confess the orthodox right creed 
established by our holy fathers the three hundred and eighteen in 
Nicaea without any addition or omission. 
Then he should recite the holy creed that there is one Christ in 
Hypostasis, Nature, Will and Act. 
After that, he participates with the faithful in the prayer and liturgy. 
It is known that foundation of the Christian denominations, who are 
the Melkites, the Nestorians and the Jacobites, is common in the faith 
of ten fundamental rules among them the confession of one Baptism. If 
someone from the two denominations17 or their followers decides to 
leave his rite intending to enter to the Jacobite denomination, his 
baptism is recognized after rejecting the two Substances, the two 
Hypostases and the two Wills in the reality of Lord Christ – to Whom 
                                                 
16
  The sanctuary is meant here. 
17
  I.e. the Melkites and Nestorians. 
Youhanna Nessim Youssef 
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is the glory – he should confess the unity in all what we mentioned 
above. 
Then the priest shall read the established prayer in the Coptic 
Church, which is suitable for every group to the opinion of the Coptic 
Church. This all will take place in front of the altar18 of God and with 
the instruction of the priest to the Creed. He should recite the 
confession, and by the grace of God, Let Him be elevated, he will stand 
in front of the altar, as we first mentioned, and he will prostrate three 
times to God. 
The priest then will instruct him the Creed to its ends and after 
reciting he will say: 
“I confess that the Son of God, the Eternal Word, took flesh with a 
rational and intellectual soul from our pure Lady, the Virgin saint 
Mary, He made it one with His divinity, by the true union. He is One 
Nature, One Person, without mingling or confusion, or alteration or 
changing. He delivered His body to the wood of the Holy cross, by His 
own will, for our sake all. And Christ is one after His union with the 
body. One is He who was invited to the marriage of Cana of Galilee19 
as man and He is the same who transformed the water to wine as God. 
In all cases and deeds, He did not separate. The Union of Christ with 
his Body is like the union between the soul and the body. Even if the 
soul and the body have different natures, but by their union they 
became in one man. It is also the same for Lord Christ, He is His body 
is One Christ, One Lord, One nature, One will. He became by the 
Union one Son, one Christ, one Prosopon, He is not divided into two. 
There is One Trinity before and after the Union. Nothing was added to 
Him with the flesh. Christ, the Word of God, is consubstantial to the 
Father, creator and eternal as His Father and His Holy Spirit. He is 
Begotten from the Father before all ages, Light from Light, true God 
from true God, Begotten not created consubstantial with the Father by 
whom all things were made; Who for us men and for our salvation 
came down from heaven and was incarnated of the Holy Spirit and of 
the Virgin Mary. The natures did not divided after the Union but we 
say one nature to God the incarnated Word of God with 
uncomprehended mystery. Christ is one in all aspects in Hypsotasis, 
Nature, Will and Act, to whom be the glory forever with His Father and 
His Holy Spirit Amen.” 
                                                 
18
  Sanctuary is meant here. 
19
  John 2:1-11. 
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And after his confession by what was explained above, the priest 
makes him sit in front of the door of the sanctuary and then the priest 
said: 
“In the name of the Father” entirely; “Our Father” entirely; “Have 
mercy upon me, God”20 entirely; “The sick”21 
He (the priest) recites the troparia of the Terce22 and its 
absolution,23 while the book of the Gospel is on his head (the 
converted) as well as the entire vase of Myron and the cross and he (the 
priest) recites on him all the absolutions of the Church and Lord Have 
Mercy 41 times and the priest anoints him with the Gospel in the name 
of the Holy Trinity and also with the Holy Cross and then the priest 
will sign him three times with the vase f the Holy Myron while sealed 
with its seal as confirmation to his promises; he concludes with 
recitation of the blessing. 
He (the priest) gives him enough time till he (the converted) 
completes the canon, which was imposed by his confession father.24 
Glory be to our Lord, eternally and forever. 
 
Comments 
 
1. The relationship between this confession and the confession of faith 
mentioned in the life of Severus of Antioch attributed to Athanasius of 
Antioch: 
 
The Life of Severus Our text 
 ﺎﻨﻳﺎﺑﺍ ﺔﻧﺎﻣﺍ ﺔﻤﻴﻘﺘﺴﳌﺍ ﺔﻧﺎﻣﻻﺎﺑ ﻑﺮﺘﻌﻧﻭ ﻦﻣﻮﻧ
 ﲔﻌﻤﺘﺍ ﺮﺸﻋ ﺔﻴﻧﺎﲦﻭ ﺔﻳﺎﻤﺜﻠﺜﻟﺍ ﲔﺴﻳﺪﻘﻟﺍ
ﻢﻬﻌﻣ ﺮﺿﺎﳊﺍ ﺱﺪﻘﻟﺍ ﺡﻭﺭ ﺓﻮﻘﺑ ﺔﻴﻘﻴﻨﺑ 
 ﺔﻤﻴﻘﺘﺴﳌﺍ ﺔﻴﺴﻛﺬﺛﺭﻻﺍ ﺔﻧﺎﻣﻻﺎﺑ ﻑﺮﺘﻌﻳﻭ
 ﺔﻳﺎﻤﺜﻠﺜﻟﺍ ﲔﺴﻳﺪﻘﻟﺍ ﺎﺑﻻﺍ ﺎﻫﻮﻌﺿﻭ ﻱﺬﻟﺍ
ﺔﻴﻘﻴﻨﺑ ﺮﺸﻋ ﺔﻴﻧﺎﲦﻭ 
We believe and confess, the straight 
faith of our holy fathers the three 
He confesses the orthodox right 
creed established by our holy 
                                                 
20
  Ps. 51. 
21
  The prayer for the intercession for the sick for these prayers cf. J. FENWICK, “The 
significance of similarities in the anaphoral Intercession sequence in Coptic 
Anaphora of Saint Basil and other Ancient Liturgies”, Studia Patristica 18/2 (1989), 
pp. 355-362. 
22
  O.H.E. BURMESTER, The Horologion of the Egyptian Church – Studia Orientalia 
Christiana Aegyptiaca (Cairo, 1973), pp. 42-44 (Coptic), pp. 164-165 (English), pp. 
21-22 (Arabic). 
23
  O.H.E. BURMESTER, The Horologion..., , pp. 44-45 (Coptic), pp. 165-166 (English), 
p. 22 (Arabic). 
24
  Lit “receiver”. 
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 spohsib neethgie dna derdnuh
 fo rewop eht yb aeaciN ta delbmessa
 52meht htiw tneserp tiripS yloH eht
 dna derdnuh eerht eht srehtaf
 yna tuohtiw aeaciN ni neethgie
 .noissimo ro noitidda
ﻧﻌﺘﺮﻑ ﺑﺎﻋﻼﻥ ﺍﻥ ﺍﻟﻜﻠﻤﺔ ﺍﳌﻮﻟﻮﺩ ﻣﻦ ﺍﻻﺏ 
ﲜﺴﺪﻩ ﺍﻟﺬﻱ  ﲡﺴﺪ ﻣﻦ ﻣﺮﱘ ﺍﻟﻌﺬﺭﻯ ﻭﺍﲣﺬ
ﲡﺴﺪ ﺑﻪ ﺍﳌﻮﻟﻮﺩ ﻣﻦ ﺍﻻﺏ ﻫﻮ ﻭﺍﺣﺪ ﲜﺴﺪ 
ﺑﻞ ﻫﻮ .... ﻭﻧﻔﺴﻪ ﻭﻋﻘﻠﻪ ﻧﻔﺲ ﻧﺎﻃﻖ ﺭﻭﺣﺎﱐ
ﺛﺎﺑﺖ ﺑﻄﺒﻴﻌﺘﻪ ﰲ ﻭﺣﺪﺍﻧﻴﺔ ﺑﻼ ﺍﻓﺘﺮﺍﻕ ﻭﻻ 
ﺍﺧﺘﻼﻁ ﻟﻴﻼ ﻳﻘﻮﻝ ﻗﺎﻳﻞ ﺍﻥ ﺍﻟﻮﺍﺣﺪ ﺫﺍﻕ ﺍﳌﻮﺕ 
ﺒﻞ ﺍﻻﻡ ﺍﳌﻮﺕ ﻫﻮ ﻭﺍﺧﺮ ﻗﻬﺮ ﺍﳌﻮﺕ ﺑﻞ ﺍﻟﺬﻱ ﻗ
ﺍﻟﺬﻱ ﻗﻬﺮ ﺍﳌﻮﺕ ﺑﻼ ﺍﺧﺘﻼﻁ ﻭﺍﻇﻬﺮ ﻟﻨﺎ ﺍﻧﻪ 
ﻏﻠﺐ ﺍﳌﻮﺕ ﻭﺩﺍﺳﻪ ﺑﻄﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ ﻭﺍﻗﻨﻮﻡ 
ﻭﺍﺣﺪ ﻭﺷﺨﺺ ﻭﺍﺣﺪ ﺍﺑﻦ ﻭﺍﺣﺪ ﷲ ﻛﺎﻣﻞ 
ﻟﻴﺲ ﻓﻴﻪ ﻧﻘﺺ ﻭﻻ ﺗﻐﻴﲑ ﻭﻻ ﻧﻌﺘﻘﺪ ﺍﻥ ﻫﺬﺍ 
ﺍﻟﺬﻱ ﻳﻠﺤﻘﻪ ﺍﱂ ﻏﲑ ﻣﻦ ﲨﻴﻊ ﺍﻟﺘﺨﻴﻞ 
ﻭﺍﻻﻓﺘﺮﺍﻕ ﻭﺍﻻﺧﺘﻼﻁ ﻭﺍﻻﻣﺘﺰﺍﺝ ﻭﻻ ﻳﻌﺮﻑ 
ﻻ ﺍﳉﺴﺪ ﺑﻐﲑ ﻻﻫﻮﺕ ﺍﻟﻼﻫﻮﺕ ﺑﻐﲑ ﺟﺴﺪ ﻭ
ﺑﻞ ﻃﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ ﺍﻟﺬﻱ ﻻ ﻳﻘﺒﻞ ﺍﻻﱂ ﺻﺎﺭ 
ﻭﺍﺣﺪ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻞ ﺍﻻﻻﻡ ﻣﻔﺪﻱ ﻛﻞ 
ﺍﻻﺟﺴﺎﺩ ﺍﲢﺪ ﻣﻊ ﺍﻟﺬﻱ ﳚﻮﻉ ﻭﻳﻌﻄﺶ 
ﺍﻟﻮﺍﺣﺪ ﺍﻟﺬﻱ ﻻ ﳚﻮﻉ ﻭﻻ ﻳﻌﻄﺶ ﺻﱪ ﻋﻠﻰ 
 ﻭﺿﻌﻒ ٭ﺍﻻﻡ ﺍﳉﺴﺪ ﺍﻟﱵ ﻫﻰ ﺗﻌﺐ ﺍﻟﻄﺮﻳﻖ 
ﺍﳉﺴﻢ ﻭﺍﻟﺼﱪ ﻋﻠﻰ ﺍﻟﺼﻠﺐ ﻭﺍﻟﻌﻄﺶ ﻋﻠﻰ 
 ﺕﺍﻟﺼﻠﻴﺐ ﻭﻗﻠﻖ ﺍﻟﻨﻔﺲ ﺣﱴ ﺍﳌﻮ
ﻳﻘﻮﻝ ﺍﻋﺘﺮﻑ ﺑﺎﻥ ﺍﺑﻦ ﺍﷲ ﺍﻟﻜﻠﻤﺔ ﺍﻻﺯﻟﻴﺔ 
ﺍﺧﺬ ﻣﻦ ﺳﻴﺪﺗﻨﺎ ﻛﻠﻨﺎ ﻣﺮﲤﺮﱘ ﺍﻟﺒﺘﻮﻝ ﺟﺴﺪﺍ 
ﺫﻭ ﻧﻔﺲ ﻋﺎﻗﻠﺔ ﻧﺎﻃﻘﺔ ﻭﺟﻌﻠﻪ ﺑﺎﻻﲢﺎﺩ 
ﺍﳊﻘﻴﻘﻲ ﻭﺍﺣﺪ ﻣﻊ ﻻﻫﻮﺗﻪ ﻃﺒﻴﻌﺔ ﻭﺍﺣﺪﺓ 
ﺍﻗﻨﻮﻡ ﻭﺍﺣﺪ ﺷﺨﺺ ﻭﺍﺣﺪ ﺑﻐﲑ ﺍﺧﺘﻼﻁ 
ﻭﻻ ﺍﻣﺘﺰﺍﺝ ﻭﻻ ﺍﺳﺘﺤﺎﻟﺔ  ﻭﻻ ﺗﻐﻴﲑ ﻭﺍﺳﻠﻢ 
 ﺟﺴﺪﻩ ﻋﻠﻰ ﺧﺸﺒﺔ ﺍﻟﺼﻠﻴﺐ ﺍﳌﻘﺪﺱ ﺑﺎﺭﺍﺩﺗﻪ
ﻭﺣﺪﻩ ﻋﻦ ﲨﻴﻌﻨﺎ ﻭﺍﻥ ﺍﳌﺴﻴﺢ ﺑﻌﺪ ﺍﲢﺎﺩﻩ 
ﻫﻮ ﺍﻟﺬﻱ ﺩﻋﻲ ﺍﱃ . ﺑﺎﳉﺴﺪ ﻭﺍﺣﺪ ﻫﻮ
ﻋﺮﺱ ﻗﺎﻧﺎ ﺍﳉﻠﻴﻞ ﻛﺎﻻﻧﺴﺎﻥ ﻭﻫﻮ ﺍﻟﺬﻱ 
ﺣﻮﻝ ﺍﳌﺎ ﲬﺮﺍ ﻛﺎﻻﻩ ﻭﱂ ﻳﻔﺘﺮﻕ ﰲ ﲨﻴﻊ 
ﺍﺣﻮﺍﻟﻪ ﻭﺍﻋﻤﺎﻟﻪ ﻓﺎﻥ ﺍﲢﺎﺩ ﺍﳌﺴﻴﺢ ﲜﺴﺪﻩ 
ﻛﺎﲢﺎﺩ ﺍﻟﻨﻔﺲ ﻭﺍﳉﺴﺪ ﻭﺍﻥ ﻛﺎﻧﺖ ﺍﻟﻨﻔﺲ 
ﻭﺍﳉﺴﺪ ﻣﻦ ﻃﺒﻌﺎﺕ ﳐﺘﻠﻔﺎﻥ ﻓﺒﺎﲢﺎﺩﳘﺎ 
ﺴﺎﻥ ﻭﺍﺣﺪ ﻛﺬﻟﻚ ﺍﻟﺴﻴﺪ ﺍﳌﺴﻴﺢ ﺻﺎﺭ ﺍﻧ
ﻭﻫﻮ ﲜﺴﺪﻩ ﻣﺴﻴﺢ ﻭﺍﺣﺪ ﺭﺏ ﻭﺍﺣﺪ ﻃﺒﻴﻌﺔ 
ﻭﺍﺣﺪﺓ ﻣﺸﻴﺔ ﻭﺍﺣﺪﺓ ﻓﺎﻧﻪ ﺻﺎﺭ ﺑﺎﻻﲢﺎﺩ ﺍﺑﻨﺎ 
ﻭﺍﺣﺪﺍ ﻭﻣﺴﻴﺤﺎ ﻭﺍﺣﺪﺍ ﻭﻭﺟﻬﺎ ﻭﺍﺣﺪﺍ ﻻ 
ﻳﻔﺘﺮﻕ ﺍﱃ ﺍﺛﻨﲔ ﻭ ﺍﻧﻪ ﺛﺎﻟﻮﺙ ﻭﺍﺣﺪ ﻗﺒﻞ 
ﺍﻻﲢﺎﺩ ﻭﺑﻌﺪ ﺍﻻﲢﺎﺩ ﻭﺑﻌﺪﻩ ﱂ ﻳﺪﺧﻞ ﻋﻠﻴﻪ 
ﺯﻳﺎﺩﺓ ﺑﺎﳉﺴﺪ ﻭﺍﻥ ﺍﳌﺴﻴﺢ ﻛﻠﻤﺔ ﺍﷲ 
 ﰲ ﺍﳉﻮﻫﺮ ﺧﺎﻟﻖ ﻗﺪﱘ ﺍﺯﱄ ﻣﺴﺎﻭﻱ ﺍﻻﺏ
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ﻪﺳﺪﻗ ﺡﻭﺭﻭ ﻪﻴﺑﺎﻛ 
But we confess clearly that the Word 
was begotten from the Father, was 
made flesh from the Virgin Mary. The 
body of the incarnated and the 
begotten from the Father are One, 
with a flesh and his soul and his mind, 
a rational spiritual soul … but his 
nature is firm in oneness without 
division or admixture, so that none 
may say that one had tasted death, and 
another overcame death, but He who 
accepted the sufferings of death is the 
same one who overcame death 
without mixture. And he revealed to 
us that he conquered death and 
trampled on it, is in one nature, one 
hypostasis, one person, unique Son of 
God, perfect, without decrease or 
change. We do not believe that this 
who was afflicted with suffering is 
another (one), without imagination or 
division or blending or confusion. The 
divinity could neither be revealed 
without flesh nor the flesh without 
divinity. But the one nature which is 
impassible, became one with who 
endured suffering, on the road, the 
weakness of the body enduring the 
crucifixion and the thirst on the cross 
and the sorrow of the soul unto 
death26 
I confess that the Son of God, the 
Eternal Word, took flesh with a 
rational and intellectual soul from 
our pure Lady, the Virgin saint 
Mary, He made it one with His 
divinity, by the true union. He is 
One Nature, One Person, without 
mingling or confusion, or alteration 
or changing. He delivered His body 
to the wood of the Holy cross, by 
His own will, for our sake all. And 
Christ is one after His union with 
the body. One is He who was 
invited to the marriage of Cana of 
Galilee as man and He is the same 
who transformed the water to wine 
as God. In all cases and deeds, He 
did not separate. The Union of 
Christ with his Body is like the 
union between the soul and the 
body. Even if the soul and the body 
have different natures, but by their 
union they became in one man. It is 
also the same for Lord Christ, He is 
His body is One Christ, One Lord, 
One nature, One will. He became 
by the Union one Son, one Christ, 
one Prosopon, He is not divided 
into two. There is One Trinity 
before and after the Union. Nothing 
was added to Him with the flesh. 
Christ, the Word of God, is 
consubstantial to the Father, creator 
and eternal as His Father and His 
Holy Spirit. 
 
                                                 
26
  Youhanna Nessim YOUSSEF, The Arabic..., pp. 446-447 [82-83], § 81- 82. 
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2. The second part of the confession is taken from the Symbol of 
Nicaea: 
 
The profession of Faith of the 
318 Nicaea 
Our text 
The Only Begotten, begotten from 
the Father, that is from the substance 
of the Father, God from God, light 
from light, true God from True God, 
begotten not made, consubstantial 
with the Father, through whom all 
things came to be, both in heaven 
and those in earth, for us humans 
and for our salvation he came down 
and became incarnate, became 
human 27 
He is Begotten from the Father 
before all ages, Light from Light, 
true God from true God, Begotten 
not created consubstantial with the 
Father, through whom all things 
were made; Who for us men and for 
our salvation came down from 
heaven and was incarnated of the 
Holy Spirit and of the Virgin Mary.  
 
Life of Severus by Athanasius Our text 
One nature and not two separated 
natures; whatever the Word had 
performed was by one single 
economy without separation from his 
humanity, either in the deeds that is 
exclusively Divine or that which is 
purely human….28  
The natures did not divided after the 
Union but we say one nature to God 
the incarnated Word of God with 
uncomprehended mystery. Christ is 
one in all aspects in Hypsotasis, 
Nature, Will and Act, to whom be 
the glory forever with His Father 
and His Holy Spirit Amen. 
 
3. The Canons of Patriarch Christodulos (1047-1077AD) mentions 
in the canon 26: 
 
 ﻰﻠﻋ ﻁﺮﺸﻳ ﻥﺍ ﺪﻌﺑ ﺎﻧﺪﻨﻋ ﻼﻠﻜﺘﻳ ﻥﺍ ﻚﻟﺫ ﻦﻣ ﻦﻜﳝ ﻼﻓ ﺔﻴﻜﻠﻣ ﺓﺁﺮﻣﺎﺑ ﺝﻭﺰﺗ ﻦﻣ
  ﺎﻧﺪﻨﻋ ﻻﺍ ﻢﻫﺩﻻﻭﺍ ﺍﻭﺪﻤﻌﻳ ﻻﻭ ﺎﻧﺪﻨﻋ ﻻﺍ ﺏﺮﻘﻨﺗ ﻻ ﻥﺍ ﺓﺁﺮﻣﻻﺍ 
 
“Whosoever has married a Melkite woman, it is not possible for them 
to be crowned with us, till after he has imposed on his wife the 
condition that she shall not communicate except with us, and that they 
shall not baptise their children except with us.”29 
                                                 
27
  N. TANNER, Decrees of the Ecumenical Council (Washington: Georgetown Univer-
sity Press Washington, 1990), p. 5*. 
28
  Youhanna Nessim YOUSSEF, The Arabic…, § 78. 
29
  O.H.E. BURMESTER, “The Canons of Christodulos, Patriarch of Alexandria (AD 
1047-1077),” Le Muséon 45 (1932), pp. 71-84, especially pp. 76-77, 82. 
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4. The book Book of Spiritual Medicine,30 –a manual of moral and 
pastoral theology – ascribed to Michael bishop of Malij and Atrib31 
(thirteenth century) which was also translated into Ethiopic32 states 
clearly 
 
 ﺍﻮﻗﺮﻓﺍ ﺪﻗﻭ ﺔﻣﺎﻘﺘﺳﻻﺍ ﻦﻣ ﺐﻳﺮﻗ ﻭﺃ ﻢﻴﻘﺘﺴﻣ ﻢﺎﳝﺃ ﻥﺃ ﺱﺪﻘﻟﺍ ﺡﻭﺮﻟﺍ ﻢﻠﻋ ﻦﻣ ﺎﻣﺃﻭ
 ﺀﺎﺑﻻﺍ ﺎﻧﺮﻣﺄﻳ ﻢﻠﻓ ﻢﻬﻠﻬﲜ ﺎﻣﺍﻭ ﺎ ﺍﻮﻣﺰﺘﻟﺃ ﻝﺍﻮﻗﺍ ﻭﺃ ﻦﻨﺳ ﺪﺋﺍﻮﻌﺑ ﺎﻨﻣ ﻢﻬﺳﻮﻔﻧ
 ﺙﻮﻟﺎﺜﻟﺍ ﺱﺪﻘﻟﺍ ﺡﻭﺮﻟﺍﻭ ﻦﺑﻻﺍﻭ ﺏﻻﺍ ﻢﺳﺎﺑ ﺔﻳﺩﻮﻤﻌﳌﺍ ﻞﺻﺍ ﻥﻷ ﻢﻬﺘﻳﺩﻮﻤﻌﲟ
ﻻﺍ ﰒ ﺔﻴﻟﺯﻻﺍﻭ ﺔﻴﻫﻮﻟﻻﺍﻭ ﺮﻫﻮﳉﺍ ﰲ ﻱﻭﺎﺴﳌﺍﻦﺑﻻﺍ ﺪﺴﺠﺘﺑ ﻥﺎﳝ... ﺍﺬ ﻦﻣﺍ ﻦﻣﻭ
 ﺎﻣ ﺔﻬﺟ ﻦﻣ ﻞﺑ ﻥﺎﳝﻻﺍ ﺔﻬﺟ ﻦﻣ ﺊﺸﺑ ﺎﻨﻋ ﺺﻘﻨﻳ ﻻ ﻲﺴﻛﺩﻮﺛﺭﺍ ﻦﻣﻮﻣ ﻮﻬﻓ
 ﻒﻟﺎﺧ ﻭﺍ  ﺎﻬﺣﺮﺷ ﰲ ﻭﺍ ﻝﺍﻮﻗﻻﺍ ﰲ ﺺﻘﻧﻭ ﻦﻨﺳﻭ ﺪﻳﺍﻮﻋ ﻦﻣ ﻪﺑ ﺩﺮﻔﻧﺍﻭ ﺺﺼﲣ
 ﻦﻣ ﺊﺷ ﻥﺎﳝﻻﺍ ﻦﻣ ﺺﻘﻨﺘﺳﺍ ﻭﺍ ﻢﻋﺎﻄﳌﺍ ﺾﻌﺑ ﻭﺍ  ﻝﺍﻮﻗﻻﺍ ﺾﻌﺑ ﻭﺍ ﻡﺍﻮﺻﻻﺍ ﺾﻌﺑ
ﳋﺍ ﻦﻣﻮﳌﺎﻛ ﻥﻮﻧﻮﻜﻳ ﻞﺑ ﻚﻟﺫ ﺎﻨﻋ ﺎ ﺩﺮﻔﻧﺍ ﱵﻟﺍ ﺔﻴﻄﳋﺍ ﻚﻠﺗ ﻙﺮﺗ ﺎﻣ ﺍﺫﺎﻓ ﻲﻃﺎ
ﻪﻨﻳﺩ ﻦﻌﻟ ﻻﻭ ﻪﻨﻌﻟ ﻻﻭ ﻩﺩﺎﻤﻋ ﺐﳚ ﻼﻓ ﺪﺣﺍﻭ ﻩﺎﻳﺍﻭ ﺎﻧﺮﺻ... ﻥﻮﻧﺎﻘﻟﺍ ﺎﻧﺮﻣﺍ ﺎﻤﺒﺴﺣ
ﺮﺸﻋ ﺔﻴﻧﺎﲦﻭ ﺔﻳﺎﲦﻼﺜﻟﺍ ﺎﺑﻼﻟ ﻥﻭﺮﺸﻌﻟﺍﻭ ﺲﻣﺎﳋﺍﻭ  ﻥﻮﺛﻼﺜﻟﺍﻭ ﺱﺩﺎﺴﻟﺍ 
 
“And about that the Holy Spirit knows that their faith is straight or 
nearly straight, they separate themselves from us by their traditions, 
sayings that they are committed to either by ignorance; the fathers did 
not ordered us to baptise them. The reason of the baptism is to be 
performed in the Name of the Father, the Son and the Holy Spirit; The 
Consubstantial Trinity and the eternity. It is also the faith in the 
Incarnation of the Son... Whosoever believes in this is an Orthodox 
faithful, nothing is less for his faith but he was separated in different 
                                                 
30
  This book became a model to the nomocanon of Faragallah al-Akhmimi cf. V. 
FREDERICK, “Farajallah al-Akhmimi”, CE 4, p. 1089. 
31
  R.-G. COQUIN, “Mikha’il”, CE 5, pp. 1625a-1627a. Some manuscripts such as Cairo 
Patriarchal Library  Theol. 295 did not attribute to Michael cf. M. SIMAIKA & Yassa 
ABD AL-MASIH, Catalogue of the Coptic and Arabic manuscripts in the Coptic 
Museum, the Patriarchate, the Principal Churches of Cairo and Alexandria and the 
Monasteries of Egypt (Cairo, 1942), II/1, pp. 173-174, no 394. 
32
  E. CERULLI, La letteratura etiopica. «Le letterature del mondo» 30 (Florence–Milan, 
1968), p. 176. 
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 ﺍﺫﺍ ﺍﺗﻔﻖ ﺍﻥ ﻳﺪﺧﻞ ﺍﻧﺴﺎﻥ ﻣﻠﻜﻲ ﻛﺎﻥ ﺍﻭ ﻧﺴﻄﻮﺭﻱ ﺍﱃ ﺍﳌﺴﺎﻟﺔ ﺍﻟﺮﺍﺑﻌﺔ ﻋﺸﺮ
ﻣﺬﻫﺐ ﺍﻟﻴﻌﺎﻗﺒﺔ ﻫﻞ ﻳﺘﻌﻤﺪ ﺍﻳﻀﺎ ﻭﺍﻥ ﻛﺎﻥ ﰲ ﺷﻲ ﻣﻦ ﺭﺗﺐ ﺍﻟﻜﻬﻨﻮﺕ ﻫﻞ ﻳﺘﻜﺮﺯ 
ﺍﻟﻴﻌﺎﻗﺒﺔ ﻭﺍﳌﻠﻜﻴﺔ ﺍﳉﻮﺍﺏﺍﻳﻀﺎ ﻭﺍﻥ ﻛﺎﻥ ﻣﺘﺰﻭﺟﺎ ﻓﻬﻞ ﻳﻜﻠﻞ ﻟﻪ ﺍﻳﻀﺎ ﺍﻡ ﻻ 
ﺎﻭﺍﺣﺪﺓ ﻭﻫﻲ ﻭﺍﻟﻨﺴﺎﻃﺮﺓ ﻣﺸﺘﺮﻛﻮﻥ ﲨﻴﻌﺎ ﰲ ﻋﺸﺮﺓ ﺍﺻﻮﻝ ﻣﻦ ﺍﻻﳝﺎﻥ ﻭﻣﻦ ﲨﻠﺘﻬ
ﺍﳌﻌﻤﻮﺩﻳﺔ ﻓﺎﺫﺍ ﺍﺗﻔﻖ ﺍﻥ ﻳﺮﺟﻊ ﺍﺣﺪﺍﹰ ﻣﻦ ﺍﳌﻠﺘﲔ ﺍﳌﺬﻛﻮﺭﻳﻦ ﺍﻭ ﻣﻦ ﺗﻮﺍﺑﻌﻬﻢ ﻋﻦ 
ﻣﺬﻫﺒﻪ ﻭﻳﻘﺼﺪ ﺍﻟﺪﺧﻮﻝ ﰲ ﻣﺬﻫﺐ ﺍﻟﻴﻌﺎﻗﺒﺔ ﻓﻴﺴﺘﻘﺮ ﻋﻠﻰ ﻣﻌﻤﻮﺩﻳﺘﻪ ﺑﻌﺪ ﺟﺤﻮﺩ 
ﺍﻻﻋﺘﻘﺎﺩ ﺑﺎﳉﻮﻫﺮﻳﻦ ﻭﺍﻟﻘﻨﻮﻣﲔ ﻭﺍﳌﺸﻴﺘﲔ ﰲ ﺣﻘﻴﻘﺔ ﺍﻟﺴﻴﺪ ﺍﳌﺴﻴﺢ ﻟﻪ ﺍﺪ ﻭﻳﻌﺘﺮﻑ 
 ﺍﻟﻜﺎﻫﻦ ﺍﻟﻴﻌﻘﻮﰊ ﻋﻠﻴﻪ ﺻﻠﻮﺍﺗﺎﹰ ﻣﻮﺿﻮﻋﺔ ﰲ ﺑﺎﻟﻮﺣﺪﺓ ﰲ ﻛﻞ ﻣﺎ ﺫﻛﺮﻧﺎﻩ ﰒ ﻳﻘﺮﻯ
ﺍﻟﺒﻴﻌﺔ ﺍﻟﻘﺒﻄﻴﺔ ﻟﻜﻞ ﻭﺍﺣﺪﺓ ﻣﻦ ﺍﻟﻔﺮﻕ ﻋﻦ ﺩﺧﻮﻟﻪ ﺍﻟﻴﻬﺎ ﻭﻳﻜﻮﻥ ﺫﻟﻚ ﲨﻴﻌﻪ ﻗﺪﺍﻡ 
ﺍﳌﺬﺑﺢ ﺍﳌﻘﺪﺱ ﺑﺘﻠﻘﲔ ﺍﻟﻜﺎﻫﻦ ﻭﺍﻣﺎ ﺍﻣﺮ ﺍﻟﺮﺗﺐ ﺍﻟﻜﻬﻨﻮﺗﻴﺔ ﻓﻴﺤﻂ ﺩﺭﺟﺔ ﻭﺍﺣﺪﺓ 
ﻭﻳﺴﺘﻘﺮ ﺛﺎﱐ ﰒ ﻳﻜﺮﺯ ﻣﻦ ﻳﺪ ﺍﻻﺳﻘﻒ ﺍﻟﻴﻌﻘﻮﰊ ﺑﺘﻠﻚ ﺍﻟﺪﺭﺟﺔ ﺍﻟﺬﻱ ﻧﺰﻝ ﻋﻨﻬﺎ 
ﻨﺎ ﰲ ﺍﻟﺘﻜﺮﻳﺰ ﻭﺍﻣﺮ ﺑﻘﻴﺔ ﺍﻟﺪﺭﺟﺎﺕ ﻣﺸﺮﻭﻁ ﺑﺎﻟﺘﺎﻫﻞ ﻭﺍﻣﺎ ﺍﻟﺰﻭﺍﺝ ﻓﻴﺴﺘﻘﺮ ﻟﻴﺸﺘﺮﻙ ﻣﻌ
 .:.  ﻋﻠﻰ ﺣﺎﻟﻪ ﻫﺬﺍ ﺑﻌﺪ ﺍﳉﺤﻮﺩ ﳌﺎ ﺫﻛﺮ ﻭﺍﻻﻋﺘﺮﺍﻑ ﲟﺎ ﻧﺺ
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And if he has any rank of the priesthood, should he be re-consecrated? 
And if he is married, should he be re-crowned or not? 
The Answer: The Aconites, Melkites and Nestorians have in 
common ten fundamental issues of the faith among them the unique 
baptism. If one, from the above two denominations, or their followers, 
wishes to leave his denomination to enter to the Jacobite denomination, 
his baptism will be accepted after renouncing the belief of the two 
substances, the two hypostases and the two will in the reality of Lord 
Christ – to Whom be the glory- and confess the oneness in all the 
abovementioned. The Jacobite priest will recite prayers established in 
the Coptic Church for each group for joining it (the Church). This all 
will take place in front of the holy altar34 with the instruction of the 
priest. 
As for the ranks of the priesthood, the (candidate) will be degraded 
one degree, and accepted and he will be consecrated by the hand of the 
Jacobite priest to the same rank that he left, in order to concelebrate 
with us. As for the other rank, it depends on his worthy. As for the 
marriage, it should be accepted after the renunciation to what was 
mentioned and the confession of what was listed.” 
6. A third commentary in the same manuscript (fol. 57r-v) repeats 
the same abovementioned statement. The text is compiled by a certain 
al-Sheikh Maximus,35 may God grant rest to his soul!  
 
 ﺦﻴﺸﻟﺍ ﺎﻬﻌﻤﲜ ﲎﻋ ﺔﺑﻮﺟﺍﻭ ﻞﻳﺎﺴﻣ ﺦﺴﻨﺑ ﻩﺩﺎﺷﺭﺍ ﻦﺴﺣ ﻭ ﱃﺎﻌﺗ ﷲﺍ ﻥﻮﻌﺑ ﻱﺪﺘﺒﻧ
 ﻪﺴﻔﺗ ﷲﺍ ﺢﻴﻧ ﺱﻮﻤﻴﺴﻜﻣ ﻞﺿﺎﻔﻟﺍ... 
ﺔﻟﺎﺴﻣ ﺔﻣﺪﺧ ﰲ ﺮﻤﺘﺴﻳ ﻞﻬﻓ ﺔﺒﻗﺎﻌﻴﻟﺍ ﻱﺍﺭ ﱃﺍ ﻝﺎﻘﺘﻧﻻﺍ ﺩﺍﺭﺍ ﻲﻜﻠﻣ ﻦﻫﺎﻛ ﰲ 
 ﻪﻠﻌﻔﻳ ﻥﺍ ﺐﳚ ﺎﻣﻭ ﻻ ﻡﺍ ﺕﻮﻨﻬﻜﻟﺍﺏﺍﻮﳉﺍ ﻱﺍﺭ ﱃﺍ ﺔﻴﻜﻠﳌﺍ ﻱﺍﺭ ﻦﻣ ﻝﺎﻘﺘﻧﻻﺍ ﺎﻣﺍ
ﻘﻓ ﺔﻴﺑﻮﻘﻌﻴﻟﺍ ﰲ ﻪﺘﻛﺭﺎﺸﻣ ﻞﺒﻗ ﺔﻴﻋﺮﺷ ﺔﺤﻴﺤﺻ ﺔﻋﻮﺿﻮﻣ ﻝﺎﻌﻓﺎﺑ ﻁﻭﺮﺸﻣ ﻪﻟﻮﺒ
 ﺎﻤﻛ ﺔﺳﺪﻘﳌﺍ ﲔﻌﺑﺭﻻﺍ ﻡﻮﺻ ﻡﻮﺼﻳ ﻥﺍ ﺎﻬﻨﻤﻓ ﻚﻟﺫﲑﻏﻭ ﻥﺎﺑﺮﻘﻟﺍﻭ ﺓﻼﺼﻟﺍﻭ ﻡﻮﺼﻟﺍ
                                                 
34
  Sanctuary is meant here. 
35
  For this person cf. G. GRAF, GCAL, IV, p. 128. However my friend Adel Sidarus has 
another opinion cf. Adel Y. SIDARUS, “Athanasius von Qus und die arabisch-
koptische Sprachwissenschaft des Mittelalters” Bibliotheca Orientalis 34 (1977) 22-
35. 
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ﺍﻣﺮ ﺳﻴﺪﻧﺎ ﺍﳌﺴﻴﺢ ﻭﺭﺳﻠﻪ ﺍﻻﻃﻬﺎﺭ ﻭﺧﻠﻔﺎﻳﻬﻢ ﺍﻻﻃﻬﺎﺭ ﺍﻻﺑﺮﺍﺭ ﻭﻫﻮ ﺍﻥ ﻳﻜﻮﻥ 
ﻝ ﺍﻟﺼﻮﻡ ﲦﺎﻧﻴﺔ ﲨﻊ ﰲ ﻛﻞ ﺍﺳﺒﻮﻉ ﲬﺴﺔ ﺍﻳﺎﻡ ﺧﺎﺭﺟﺎ ﻋﻦ ﺳﺒﻮﺎ ﻭﺣﺪﻭﺩﻫﺎ ﻭﺍﻭ
ﺍﻻﺳﺎﺑﻴﻊ ﺍﳌﺬﻛﻮﺭﺓ ﻳﻮﻡ ﺍﻻﺛﻨﲔ ﻭﺍﺧﺮﻫﻢ ﻳﻮﻡ ﺍﳉﻤﻌﺔ ﺍﻟﺬﻱ ﻟﻠﺼﻠﺒﻮﺕ ﻗﺒﻞ ﺍﻟﻔﺼﺢ 
ﺍﳊﻘﻴﻘﻲ ﺍﻟﺬﻱ ﻳﺘﻠﻮﺍ ﺍﻟﺴﺒﺖ ﺍﻟﻜﺒﲑ ﻭﺍﻥ ﻻ ﻳﻮﻛﻞ ﻓﻴﻬﺎ ﺍﻟﺰﻫﻮﻣﺎﺕ ﻭﻻ ﻣﺎ ﻳﺘﻮﻟﺪ 
ﻓﻴﻬﺎ ﻭﻣﻨﻬﺎ ﺍﻟﺼﻠﻮﺍﺕ ﺍﳌﺴﺘﻘﺮﺓ ﰲ ﺍﻟﺒﻴﻌﺔ ﺍﳌﻘﺪﺳﺔ ﻗﺒﻞ ﳎﻤﻊ ﺍﳋﻼﻑ ﻣﻦ ﺻﻠﻮﺍﺕ 
ﺳﺒﻌﺔ ﻭﻣﻔﺮﻭﺿﺔ ﻣﻌﻠﻮﻣﺔ ﰒ ﺻﻼﺓ ﺍﻟﻘﺮﺍﺑﲔ ﻭﺻﻠﻮﺍﺕ ﺍﻻﻭﻗﺎﺕ ﺍﶈﺪﺩﺓ ﺷﺮﻋﺎ ﻭﻫﻲ 
ﺍﻟﻘﺮﺍﺑﲔ ﺍﳌﻮﺿﻮﻋﺔ ﻋﻦ ﺳﻴﺪﻧﺎ ﺍﳌﺴﻴﺢ ﻭﺭﺳﻠﻪ ﺍﻻﻃﻬﺎﺭ ﻭﺧﻠﻔﺎﻳﻬﻢ ﺍﳌﺘﻘﺪﻣﲔ ﻗﺒﻞ 
ﺍﳋﻼﻑ ﻭﺣﻜﻤﻪ ﺍﻟﻘﺮﺑﺎﻥ ﻓﻴﻬﺎ ﺍﻥ ﻳﻜﻮﻥ ﺍﳌﺮﻓﻮﻉ ﻣﻨﻬﺎ ﻣﻦ ﺍﳋﺒﺰ ﺍﻟﺴﻤﻴﺪ ﺍﳉﺪﻳﺪ 
ﺍﻟﻨﻘﻲ ﻭﺍﳋﻤﺮ ﺍﻟﺰﻛﻲ ﻭﺍﻥ ﻳﻜﻮﻥ ﺧﺒﺰ ﻳﻮﻣﻪ ﻻ ﻳﺒﻴﺖ ﻣﻨﻪ ﺷﻲ ﺍﱃ ﺍﻟﻐﺪ ﻓﺎﺫﺍ ﺍﻗﺮ 
ﻓﻌﺎﻝ ﻭﻳﻠﺰﻡ ﻧﻔﺴﻪ ﺑﻌﻤﻠﻬﺎ ﻓﻴﻮﻗﻒ ﺍﻣﺎﻡ ﺍﳌﺬﺑﺢ ﺍﻟﻄﺎﻫﺮ ﺍﳌﻘﺪﺱ ﺑﺼﺤﺔ ﺫﻟﻚ ﺬﻩ ﺍﻻ
ﻭﻳﻌﺘﺮﻑ ﺑﺎﻻﻣﺎﻧﺔ ﺍﻟﺼﺤﻴﺤﺔ ﺍﳌﻮﺿﻮﻋﺔ ﻋﻦ ﺍﺑﺎﻳﻨﺎ ﺍﻟﺜﻠﺜﻤﺎﻳﺔ ﻭﲦﺎﻧﻴﺔ ﻋﺸﺮ ﺍﺳﻘﻔﺎ ﰲ 
ﺍﻤﻊ ﺍﳌﻘﺪﺱ ﺑﻨﻴﻘﻴﺔ ﰒ ﻳﻘﺮﻯ ﰲ ﺑﻴﺎﻥ ﺍﻻﻣﺎﻧﺔ ﺍﳌﺬﻛﻮﺭﺓ ﺑﺎﻥ ﺍﳌﺴﻴﺢ ﻣﺴﻴﺢ ﻭﺍﺣﺪ 
ﺪ ﺫﻟﻚ ﻳﺸﺘﺮﻙ ﻣﻊ ﻣﻦ ﻛﻞ ﻭﺟﺔ ﰲ ﺍﻻﻗﻨﻮﻡ ﻭﺍﻟﻄﺒﻴﻌﺔ ﻭﺍﳌﺸﻴﺔ ﻭﺍﻻﺭﺍﺩﺓ ﰒ ﺑﻌ
ﺍﳌﻮﻣﻨﲔ ﰲ ﺍﻟﺼﻼﺓ ﻭﺍﻟﻘﺮﺑﺎﻥ ﻭﺍﻥ ﻛﺎﻥ ﻟﻪ ﺩﺭﺟﺔ ﻣﻦ ﺩﺭﺟﺎﺕ ﺍﻟﻜﻬﻨﻮﺕ ﻓﻠﻴﺤﻂ 
ﺍﱃ ﻣﺎ ﺩﻭﺎ ﻭﺍﻣﺎ ﻗﺎﻧﻮﻧﻪ ﻓﺎﺫﺍ ﺍﺷﺘﺮﻙ ﻣﻊ ﺍﳌﻮﻣﻨﲔ ﺍﻻﺭﺛﺪﻛﺴﻴﲔ ﰲ ﺍﺻﻮﺍﻣﻬﻢ 
   .ﻭﺻﻠﻮﺍﻢ ﻓﻘﺪ ﺳﻘﻂ ﻋﻨﻪ ﺍﻟﻘﺎﻧﻮﻥ ﺍﳌﺨﺘﺺ ﺑﻨﻔﺴﻪ
 
 ot gniredro doog sih yb dna doG detavelE eht fo pleh eht htiw nigeb eW
 sumixaM redle dnerever eht hcihw srewsna dna snoitseuq emos ypoc
 .luos sih ot tser evig doG yam elbmessa ot dednetni
 ot noinipo eht ot evom ot gnirised tseirp etiklem a tuoba noitseuQ A
 ?doohtseirp eht fo ecivres eht eunitnoc eh dluohs ,setibocaJ eht
 eht ot etikleM eht fo noinipo eht morf evom oT ,rewsna ehT
 erofeb ,stca lagel eurt htiw deredisnoc eb dluohs etibocaJ eht fo noinipo
 )nabruQ( noinummoc eht dna reyarp eht ,gnitsaf eht ni noitapicitrap sih
 ..cte
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Among these (acts) he should fast the fast of the holy forty (days) 
according to the order of our Lord Christ, his pure apostles and their 
righteous successors. The fast should be eight weeks and in each week 
five days, without its Saturdays and Sundays. The beginning of these 
weeks should be the day of Monday and their last (day) should be 
Friday of the crucifixion, which is before the true Passover, which will 
be followed by the great Saturday. 
He should not eat any of the fetidness, or what is produced from it.  
Among them the prayers established in the Holy Church before the 
council of Schism, namely the prayers for the sacrifices, the prayers in 
the established time according to the canon-law which are seven known 
and obligatory; then the prayers for the sacrifices established by our 
Lord Christ and his pure disciple and their foremost successors before 
the schism, and its restriction that the sacrifice offered should be from 
the pure, new white flour bread, and the pure wine. It should be baked 
on the same and nothing will be kept for the next day. 
If he acknowledges the exactitude of all these acts, and he commits 
himself to do them, he will stand in front of the pure saint altar36 and 
confess the true faith established by our fathers the 318 bishops in the 
holy council of Nicaea, then he recites the expression of faith 
mentioning that Christ is one in all aspects in hypostasis, nature, will 
and desire and then he prays and partakes to the communion with the 
faithful and if he has a rank of the priesthood he will be reduced to 
what is unde and if he partakes with the orthodox faithful in their 
fasting and their prayers so his own canon37 is nonsuit.” 
 
Conclusion 
 
The present text shows the evolution of the rite of reception of the 
non-Chalcedonian to the Coptic Church. 
 
1. Timothy of Alexandria and Severus of Antioch insisted on the 
validity of the baptism and ordination of the “heretics”, while 
asked for a written confession. 
2.  In the Eleventh, the canon of Christodulos mentioned for the first 
time the profession of the faith in front of the sanctuary. 
3. In our both texts, while recognising the validity of Baptism, 
marriage and to a certain extend the ordination, there is a liturgical 
                                                 
36
  Sanctuary is meant here. 
37
  Punishment is meant here. 
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rite in front the sanctuary including the profession of faith inspired 
mainly from polemical works such as the life of Severus of 
Antioch by Athanasius, as well as the symbol of Niceae and the 
prayer of intercession for the sick. 
4. The fathers of the eleventh century (Christodulos) and the thirteenth 
century (Michael of Malij) continued this tradtion. 
5. The repetition of the acceptance of non-chalcedonian to the Coptic 
denomination in a manuscript of the nineteenth century shows that 
some of the Copts who followed the Catholic and Protestant 
missions wanted to return back to the “Orthodoxy”. 
